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t is natural that one should make a distinction, and

evendiscrimination, between the near and the distant,

between the relative and the stranger. With
intellectual and moral evolution, there is atendency in
human society to facilitate the assimilation of the
foreigner. If asociety wereto group itself solely onthe
basis of blood relationships, naturalization would be out
of thequestionfor ever. Thesameistrueif thebasiswas
the colour of skin, which cannot be concealed. Language
as a factor of social unity requires long years for a
veritable assimilation. Place of birth is even less
perceptibleinastranger, and ever sinceman has crossed
the horizon of city-states, not muchimportancehasbeen
attached to thislast factor. However, onewould remark
that in all these various conceptions of social unity, the
basisis amere accident of nature, and belongs more to
the animal instinct than to the rationality of man. It is
common knowledge that Islam has rejected all these
notions of nationality and selected only the identity of
ideas — a thing which depends on the choice of man and
not the accidents and hazards of birth — as the basic tie
of society and the factor of union. Naturalization and
assimilation in such a society is not only easy and
accessible to all human racesin their entirety, but it is
also closer to reason and more practical, showing how to
live one' slifein peace and tranquillity.

If abeliever in God or a capitalist is considered as
astranger in communist countries, a black-skinned in
suchwhite countries as practice social segregation, or a
non-ltaian in Italy, it should not be surprising if a non-
Muslimshould be considered asastranger in theland of
Idam. Conceptions, or rather angles of view, differ, yet
everybody makes some distinction or other between
those who belong to his own group and those who do
not.

As in other political or socia systems, Islam also
makes a distinction between its “relatives’ and
“strangers,” but there aretwo characteristics peculiar to
it:(1) thefacility to cross this barrier by subscribing to
itsideology, and (2) but littleinequality between thetwo
categories regarding the affairs of thisworld. We shall
try to throw some light on this last aspect of the

guestion.
Divine Origin of Duties

One should not forget the great practical importance
attached to the fact that Muslims obey their system of
law as something of Divine origin, and not merely the
will of the mgjority of theleaders of the country. Inthis
latter case, the minority enters on a struggle so that its
own conceptions may prevail. Inthe democracies of our
time, not only do the mgjorities often change from
election to election but are also constituted or
disintegrated by all sorts of commutations and
combinations, and the party in power tries to upset the
policy pursued by its predecessors, causing, among
other changes, the modification of laws. Without
entering here into the question of the adaptability of
Islamic laws to the exigencies of social evolution, one
might deem it as an incontestable truth that there is
greater stability in the Muslim law — due to the Divine
origin—thaninany other secular legislation of theworld
with the following result :
The Islamic law ordains justice to, and
observation of certain rulesregarding the non-
Muslims. Thesethereforefeel noapprehension
in the face of political quarrels and
parliamentary elections of the country of their
residence, with regard to the Ilamic laws in
force. The ruler or parliament cannot modify
them.

Basic Notions

The believers and nonbeliever’s cannot be equals, the
former will go to Paradise, and the latter to hell, but all
this concerns the Hereafter. Asto thelifein thisworld,
Muslim jurists like ad-Dabusi and others have at all
times revealed the greatest equality compatible with
their system between “relatives’ and" strangers,” as we
shall presently see.

There is the question of religious tolerance. The
Qur'an (2:256) prescribes that there should be no



compulsioninreligion. Theresiding subjectsaswell as
the temporary sojourners have an assurance regarding
their safety and the liberty of their conscience.

There is the question of hospitality and asylum,
regarding which thetheoretical positionisstrengthened
by the practice of more than athousand years. Thereis
the well-known verse of the Qur'an (9:6): ‘And if
anyone of the pagans seeketh thy asylum (O
Muhammad), then give him asylum . . . and afterwards
convey him to his place of safety . . .” The victims of
racial, religious, political and other persecutions have
always found refuge and shelter in the land of Ilam.

What atouching and even stupefying teaching isthe
commandthat aMuslim should collaborateevenwiththe
enemy in the state of war! Saysthe Holy Qur'an (5:2) “

. and let not the hatred of a people who have
stopped your going to the Inviolable Mosque (of the
Ka’bah) incite you to transgress; but help ye one
another unto charity and piety. Help not one another
unto sin and transgression. Lo! God is severe in
punishment.” Mutual helpisnot to berestricted among
Muslims aone, but with entire humanity without
restriction of religion and race!

Practice of the Prophet

When the Prophet Mohammed settled downin Medina,
he found there complete anarchy, the region having
never known before either a State or a king to unite the
tribes torn by internecine feuds. In just afew weeks, he
succeeded in rallying all the inhabitants of the region
intoorder. Heconstituted acity state, inwhichMuslims,
Jaws, pagan Arabs and also probably a small number of
Christians, all entered into astatal organism by meansof
asocial contract.

The constitutional law of thisfirst “Muslim” State
— which was the confederacy as a sequence of the
multiplicity of the population groups — has come down
to usin toto, and we read therein not only in clause 25:
“to Muslims their religion, and to Jews their religion,”
or, “that there would be benevolence and justice,” but
even the unexpected passagein the same clause 25: “the
Jaws . . . areacommunity (in alliance) with —according
Ibn Hisham and in the verson of Abu-‘Ubaid, a
community (forming part) of — the believers (i.e,
Muslims).”

The very fact that, a the time of the constitution of
this city-state, the autonomous Jewish villages acceded
of their freewill to the confederal State, and recognized
Muhammad astheir supreme political head, impliesin
our opinion that the non-Muslim subjects possessed the
right of votesin the election of the head of the Muslim

State, at least in so far asthe political life of the country
was concerned.

Military defencewas, according to the documentin
guestion, the duty of all elements of the population,
including the Jews. Thisimpliestheir participationinthe
consultation, and in the execution of the plans adopted.
In fact section 37 laid down: “the jews would bear their
expenses and the Muslims theirs, and there will be
mutua succour between them in case an aggressor
atacksthepartiestothisDocument.” Further section45
says that war and peacewill beindivisiblefor the parties
to the Document.

Some months after the establishment of this City-
State, we see the Prophet Muhammad concluding
treaties of defensive aliance and mutua aid with the
pagan Arabs of the neighbourhood of Medina. Some of
themembraced | lam about ten yearsafterwards. During
al those long years, mutual confidence was most
complete, asthe following incidents will show.

In the year 2 AH, the pagans of Mecca sent a
diplomatic mission to Abyssinia, in order to demand of
the Negusthe* extradition” of Meccan Muslimswho had
taken refuge in his country. To counteract their
machinations, the Prophet also sent, in his turn, an
ambassador for interceding with the Negusin favour of
the Muslims who had sought asylum in his country due
to religious persecution by their co-citizens. This
ambassador of Idam was ‘ Amr ibn Umaiyah ad-Damri,
“who had not yet embraced Islam.” In fact, he belonged
to one of the Allied tribes of the neighbourhood of
Medinajust referred to.

At a time when there were constant wars on
extensive frontiers of the Islamic territory, military
servicewasvery far from being an easy meansof earning
a livelihood, the risks to life and to the economic
situation of the combatants were very rea. Even if the
exemptionof thenon-Muslim subjectsfromthisservice
was motivated by the suspicions in regard to their
trustworthiness, al non-Muslims who had accepted
Muslim domination and did not seek its overthrow in
collusion with foreigners welcomed this exemption
from military service. They could thus pursue in
tranquillity their avocations and prosper, while the
Muslims would be engagedinmilitary dutieswith al the
attendant risks. So, the non-Muslims paid little
supplementary tax, the jizyah — of which the women,
children and the poor from among them were exempt —
which was neither heavy nor unjust. In the time of the
Prophet, the jizyah amounted to ten dirhams annually,
whichrepresented the expenses of an averagefamily for
tendays. Moreover, if anon-Muslim subject parti cipated
in military service during some expeditionin ayear, he



was exempted from thejizyah for the year in question.
Sometypical caseswill show thereal character of this
tax.

Inthe beginning of Islam, thistax did not existinthe
Muslim State, in either Medina or elsewhere. It was
towards the year 9 AH that the Qur’an ordained it. That
it was a question of expediency, and not a matter of
dogmatic duty in Islam, is sufficiently shown by the
following incidents. It is reported (by 1bn Sa d on the
authority of Zuhri) that at the moment of the death of his
son, Ibrahim, the Prophet Mohammed declared: “Had he
survived, | would have exempted all the Copts from the
Jjizyah, asamark of esteem for |brahim’s mother. (Who
was a Coptic girl). Or again, (cf. Suyuti Husn al-
Mahadarah,ch. Khalij Amir a-Mu’ minin), whenanon-
MuslimEgyptianlaid beforetheMuslim government the
project of re-digging the ancient canal from Fustat
(Cairo) down to the Red Sea, thus facilitating the
maritime transport of Egyptian food stuffsto Medina—
the famousNahr Amir al-Mu’minin — thecdiph*’ Umar
rewarded him by exempting him from jizyah during his
entire life. There are jurists who opine that one should
aso take into consideration the internationa
repercussions affecting Musliminterests, inview of the
fact that 1slam has penetrated countries which are under
non-Muslim domination; and the jizyah territory would
inevitably produce a reaction on Muslims in Christian
and other countries.

There is another saying of the Prophet which was
pronounced on his death bed and which directs the
transfer of the Jewish and Christian populations of the
Hijaz to other regions; its context has not been
mentioned in the traditions, but it is evident that it
concerned certain populations of thisregion on account
of their political behaviour, and that it was not ageneral
prohibition against the members of these two
communities. It may be noticed that, in the time of the
caliphs, there were non-Muslim slaves, male and
femal e, belongingto Mudimsand livingalongwiththeir
masters, at Mecca, Medina, etc. A celebrated case of
free non-Muslimsisthat of the Christian doctor, whose
consultation roomswere just below the minaret of the
mosque of the Ka' bah (Mecca). He lived there in the
timeof *’Umar ibn ‘Abd al-* Aziz or soon after him (cf.
Ibn Sad, V. 365 - Dawud ibn ' Abdur Rahman. In fact
Dawud was a pious Mudim, yet his physician father
remainedaChristian). lbnSa d(l11/i, p.258) al sorecords
the case of aChrigtian, Jufainah, who taught reading and
writing to school childrenin Medina.

We may also recall the direction of the Prophet on
his death bed: “Observe scrupulously the protection
accordedby meto non-Muslim subjects. Another saying

of the Prophet reported by Abu Da'wud is: “whoever
oppressesnon-Muslim subjects, shall find metobetheir
advocate on the day of Resurrection (against the
oppressing Muslims).”

Thedirectionsaswell asthe practice of the Prophet
constitute the highest law for Muslims. As to the
assimilation of these laws into the life of Muslims and
practice of later times, a study of history could
profitability be pursued. We shall referr to a few facts
here.

Later Practice

A governor of the Caliph’ Umar selected anon-Muslim
secretary. Learning the news, the Caliphissued an order
to have him replaced by aMuslim. Thisrefersto atime
whenthe provincein question had not yet been purified,
and awar wastill in progress. Thisisunderstandablein
view of the importance of the post and the natural
mistrust of the inhabitants of the newly conquered
country. Moreover this governor was an illiterate
person. In order to better comprehend the attitude of
‘Umar, let us recall another incident of the same great
caliph (reported by a-Baadhuri, Ansab): “One day he
wrote to his governor of Syria: Send us a Greek, who
could put in order the accounts of our revenues.” He put
aChristian at the head of thisadministration, in Medina.

The same Caliph often consulted non-Muslims on
military, economical and administrative questions.

Onewould not reproach Muslimsfor preserving the
post of theimam (the leader of the prayer-serviceinthe
mosque) exclusively for their co-religionists. |slam has
desired the coordination of all aspects of life, spiritual
as well astemporal. Hence, the fact that the leading of
the prayer-service inthe mosque isaduty and privilege
of the head of state who is also head of the religion. If
onetakesinto consideration thisstate of things, onewill
understand easily why a non-Muslim subject cannot be
elected head of aMuslim State.

But this exception does on no account imply the
exclusionof non-Muslimsubjectsfromthepolitical and
adminigtrative lifeof the country. Ever sincethetime of
the caliphs, hon-Muslims have been seen holding the
rank of ministersin Muslim States. A parallel practice
has not been witnessed in the more important secular
democracies of the world, where Muslim subjects are
not lacking. That this practice of the caliphs is not
contrary to theteaching of Islam, isbornewitnessto by
classical authors, and Shafi’itejurists (like al-Mawardi)
and Hanbalite one's (like Abu Ya'lad-Farra) have not
hesitatedto support theview that the caliph may lawfully
nominate non-Muslim subjects as ministers and



membersof executivecouncils. Wehaveal ready spoken
of a non-Muslim ambassador sent by the Prophet
himself to Abyssinia.

Social Autonomy

Perhaps the most characteristic feature of Islam, in its
atitude regarding the non-Muslims, is the award of
social and judicial autonomy. In along passage of the
Qur’an, we read:

“If then they have recourse unto thee (O
Muhammad), Judge between them or disclaim
Jurisdiction, if thou disclaimest jurisdiction,
then they cannot harm thee at all; but if thou
judgest, Judge between them with equity, lo!
God loveth the equitable. How can they come
unto thee for judgment when they have the
Torah, wherein is contained the judgment of
God? Yet even after that they turn away; such
folk are not believers. Lo! We did reveal the
Torah, wherein is guidance and a light, by
which the prophets who surrendered (unto
God) judged the Jews, and the rabbis and the
priests judged by such of God’s Scripture as
they were bidden to observe, and thereunto
they were witnesses, so fear not mankind, but
fear Me, and barter not My revelations for a
little gain,; whoso judgeth not by that which
God hath revealed: such are disbelievers.
And We prescribed for them therein the life
for the life, and the eye for the eye, and the
nose for the notes, and the ear for the ear,
and the tooth for the tooth, and for wounds
retaliation; but whoso forgoeth it (by way of
charity) it shall be expiation for him; whoso
judgeth not by that which God hath revealed.:
such are wrong doers. And we caused Jesus,
son of Mary, to follow in their footsteps,
confirming that which was revealed before it
in the Torah —a guidance and an admonition
unto those who are God-fearing. Let the
people of the Gospel judge by that which God
hath revealed therein; whoso judgeth not by
that which God hath revealed; such are evil-
livers. And unto thee (O Muhammad) have We
revealed the Scripture with the Truth,
confirming whatever Scripture was sent
before it, and a watcher over it: so judge
between them by that which God hath
revealed, and follow not their desires away
fromthe truth which hath come unto thee: for

each We have appointed a Divine law
(Shari’ah) and a traced-out way, had God
willed, He could have made you one
community, but He may try you by that which
He hath given you (He hath made you as you
are); so vie one with the other in Good
works; unto God ye will all return, and He
will then inform you of that wherein ye

differ.” [Qur’ an 5:42-48]

It isonthebasisof thisamendment, that the Prophet and
his successors in Islam have conceded to every non-
Muslimcommunity, fromamong subjectsof thelslamic
state, ajudicial autonomy, not only for persona status,
but also for al the affairs of life — civil, penal, and
others. Inthetimeof the Orthodox Caliphs, for instance,
we find evidence of contemporary Christians (for text
cf. infra 497) attesting to the fact that the Muslim
government had delegated in favour of Christian priests,
many temporal judicial powers. In the time of the
‘ Abbasid caliphs, we find the Christian patriarch and the
Jewish hakham, among the highest dignitaries of state,
connected directly with the Caliph.

In the time of the Prophet, the Jews of Medina had
their Bait al-Midras (both a synagogue and educational
ingtitute). In the treaty with the Christians of Ngjaran
(Yaman), the Prophet gave the guaranteenot only for the
security of the person and property of the inhabitants,
but had al so expressly | eft the nomination of bishopsand
priests to the Christian community itself.

Thereisatendency among alarge number of people
toimitate and apetheir governorsand chiefsintheouter
conduct of life such as dress, coiffure, etiquette, etc.
Theresult isasuperficial assimilation, which bringsno
advantage to the ruling community, but which causes a
moral damage to the classes which imitate in a servile
manner. In an Islamic State, non-Muslims constitute a
protected community (dhimmi). Thereforeitisthe duty
of the government to protect the legitimate interests of
these" strangers.” Hencethat wesee, duringthe‘ Abbasid
caliphate that, far from seeking the assimilation of
“grangers’ by force, the government discouraged all
imitationof oneby theother: Muslims, Christians, Jews,
Magians and others conserved by their own modes of
dress, their social manners and their distinctive
individualities. Only atotal assimilation, for religious
conversion, was sought, and not a confusion of
communities. Thisisproof enough that the measure had
nothing to do with the religious exigencies of Islam —
and in the time of the Prophet there was absolutely no
trace of it — but a condition of life, suiting the social
conceptions of the epoch: and itsessential purposewas



to recognize, at the very first sight, the religious
community of each and every individual. The intention
was to protect in this way the culture of everyone, so
that its intrinsic values and defects should come more
into relief. In passing, it may be repeated that the
conceptionof nationality in Islamisbased neither on an
ethnic source nor on the place of birth, but on the
identity of ideology, i.e., of religion.

Theperson, property and honour of every individual,
whether indigenous or heterogenous, arefully protected
inthelslamicterritory. TheSharh al-Hidayah,whichis
alegal manual of current use, employs, for instance, the
characteristic expression: “ Defamationisprohibited, be
it concerningtheMuslim or aProtected (non-Muslim).”
Another jurist of great authority, the author of al-Bahr
ar-Rai’iq says: “even the bones of the dead among the
Protected (non-Muslims) havetheright to berespected,
even as the bones of Muslims. It is not allowed to
profane them, becauseif theill treatment of a Protected
(non-Muslim) isforbidden in hislife-time, on account
of the protection whichhe enjoys, the protection of his
bones against every profanation is equally obligatory
after his death.” The jurists are unanimous in declaring
that, if aMuslim violates anon-Muslim woman, he will
receive the same punishment asis prescribed against the
violation of Muslim women.

Inthetimeof thecaliph‘ Umar, certain Muslimshad
usurped a piece of land belonging to a Jew, and had
constructedamosqueonthesite. Learning the news, the
caiph ordered the demoalition of the mosque and the
restoration of the land to the Jews. Prof. Cardahi (a
Christian of Lebanon, ina series of lectures on Private
International Law of Islam, delivered at The Hague,
1933) writes, “this house of the to Bait al-Yahudi, till
exists and is well-known.” Another classical example,
cited by Ibn Kathir and others is that of the Grand
Mosque of Damascus. An Umaiyad caliph had occupied
the church to enlarge the Mosque. Later when the
complaint was brought before caliph’ Umar ibn * Abd al-
‘Aziz, he ordered that part of the mosque to be built on
the usurped piece of ground be demolished and the
church restored there. But the Christians themselves
preferred a monetary compensation and the matter was
thus amicably be settled.

Let us cite the circular of the caliph ***Umar ibn
‘Abd d-'Aziz, (preserved by Ibn Sad, V. 280), whichis
eloguent testimony:

“Withthe name of God, the Most Merciful, the
All Merciful. From the Servant of God,
Commander of the Faithful,” Umar (ibn ‘abd a-
‘Aziz) to (the governor) ‘Adi ibn Artat and to

the believing Mudlims in his company: Peace
be with you. Whereafter | send you praise of
God, besideWhomthereisno God. Thereafter:
Pay attention to the condition of the Protected
(non-Muslims), treat them tenderly. If any of
themreachesold ageand hasnoresources, itis
you who should spend on him. If he has
contractual brethren, demand these latter to
spend on him. Apply retdiation if anybody
commitstort against him. Thisisasif you have
adave, who reaches old age, you should spend
on him tell his death or liberate him. | have
learned that you accept tithe on the import of
wine and make it enter the Treasury belonging
to God. | warn you never to let it enter the
Treasury belonging to God, however small the
amount maybe, unless it be a legally pure
property. Peace be with you.”

Another letter of the same caliph (cf. Ibn Sa'd, V. 253)
says:

“ Purify the registers from the charge of
obligation(i.e., taxeslevied unjustly); and study
old files (also). If any injustice has been
committed regarding a Muslim or a non-
Muslim, restore him his right. If any such
person should have died, remit hisrightsto his
heirs.”

It is common knowledge that the Muslim jurists
recognize the right of preemption in regard to
neighbours. If anybody sellshisimmovableproperty, the
neighbour has the prior right over astranger. This right
isrecognized in favour of non-Muslims aswell.

The safeguard of the rights of non-Muslims, in the
Islamic territory, goes even to the extent of giving them
the liberty of practising customs entirely opposed to
those of Islam. For instance the consumption of
alcoholic drinks is forbidden to Muslims, yet the non-
Muslim inhabitants of the country have full liberty not
only of consumption, but also of manufacture,
importation and sale of the same. The same is true for
games of chance, marriage with close relatives, the
contract entailing interest, etc. In olden times, this did
not affect Muslims, and abuseswith their repercussions
were rare. Modern jurists have restricted the liberty
insofar as international commerce is concerned. As
atempts to restrict alcoholic consumption will be
ineffectual if they should not be applicableto thewhole
population, the consent of the representatives of non-
Muslims has facilitated the task for jurists, who in



principle would not intervene in the practices of
different communities differing in points of religion.

The Islamic law makes a certain distinction among
different non-Muslim communities, insofar as their
relations with individual Mudims are concerned. It
divides non-Muslims into what we might call
“developed” and “primitive,” or thosewho believeinthe
One God and follow Divinelawsrevea ed to the founder
of their religions, and those who do not do that (such
idolators, atheists, pagans, animists, etc.). All are
tolerated as subjectsand enjoy protection with regard to
the liberty of conscience and life, yet aMuslim in his
private life treats them differently: a Muslim has the
right tomarry a“ devel oped” non-Muslimwoman, but not
a“ primitive” one. So isit too that a Muslim may not
only marry a Christian or aJewish girl, but also give her
the liberty to conserve her religion. She may go to
church or to synagogue, she may drink wine, etc. It is
forbidden for aMudimto marry awoman who does not
believe in God or anidolatressor apolytheist. A Muslim
woman cannot be the wife of non-Mudlim to whatever
category he may belong (Q. 60:10). Again, a Muslim
cannot eat the flesh of animals slaughtered by members
of the“primitive” communities.

Conversion

The Islamic law expressly recognizes for non-Muslims
the liberty to preservetheir beliefs; and whileit forbids
categorically all recourseto compulsion for converting
othersto Islam, it maintains rigorous discipline among
its own adherents. The basis of the [damic “ nationality”
is religious and not ethnic, linguistic nor regional.
Hence apostasy has naturally been considered political
treason. Itistruethat thiscrimeispunished by penalties,
but the necessity scarcely as history has proved. Not
only at the time when the Muslims reigned supreme
from the Pacific to the Atlantic Oceans, but evenin our
own age of political aswell asmaterial and intellectual
weakness among Muslims, apostasy of Muslims is
surprisingly non-existent. This is true not only of
regions wherethereisthe semblance of aMuslim State,
but even elsewhere, under the colonial powerswho have
made all humanly possibleeffortsto convert Muslimsto
other religions. Islam is gaining ground today, even
among Western peoples, from Finland to Norway to
Italy, from Canadato Argentina. And all thisin spite of
the absence of any organized missionary activity.

Holy War

L et us conclude this brief expose with somewordson a

guestion which is most misunderstood in non-Muslim
circles. It refers to the notion commonly held of the
holy war. The entirelife of a Muslim, be it concerning
spiritual affairs or temporal ones, is a discipline
regulated by Divinelaw. If aMuslim celebrateseven his
serviceof prayer without conviction (for ostentation, for
instance), itisnot aspiritual act of devotion, but acrime
against God, a worship of the self punishable in the
Hereafter. On the contrary, if aMuslim takes hismeals
for the purpose of having the needed strength to perform
his obligations regarding God, even if he cohabits with
hiswife, as an act of obedienceto the Divinelaw which
orders him that, these acts of need and pleasure
constitute saintly acts, acts of devotion, meriting al the
Divine rewards promised for piety, as a saying of the
Prophet indicates.

Suchbeingtheconcept of life, ajust struggle cannot
be anything except a holy act. All war is forbidden in
Islam, if itisnot waged for ajust cause, ordained by the
Divinelaw. Thelifeof the Prophet providesreferenceto
only three kinds of wars. defensive, punitive and
preventive. In a celebrated correspondence with the
Emperor Heracliusof Byzantium, in connectionwiththe
assassination of a Muslim ambassador in the Byzantine
territory, the Prophet proposed three aternatives:
“Embrace |am—if not, then pay thejizyah tribute. . . if
not, then do not interfere between thy subjectsand Islam
if these former desire to embrace Islam or pay the
jizyah™ (cf. Abu ‘Ubaid, Kitab al-Amwal, . 55). To
establish liberty of conscienceintheworld wastheaim
and object of the struggle of the Prophet Muhammad,
and who may have a greater authority in Islam than he?
Thisisthe “holy war” of the Muslims, the onewhichis
undertaken not for the purposes of exploitation, butina
spirit of sacrifice, its sole object being to make the
Word of God prevail. All else is illegal. There is
absolutely no question of waging war for compelling
peopleto embrace |slam — that would be an unholy war.



