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ISLAMIC CULTURE 
by Marmaduke Pickthall

This is a lecture which was part of a series delivered by Marmaduke
Pickthall in Madras in 1927 entitled "Islamic Culture"

Culture means 'cultivation' and, generally nowadays,
when this word is used alone, it means 'the cultivation of
the human mind.' Islamic culture differs from other
cultures in that it can never be the aim and object of the
cultivated individual, since its aim is not the cultivation
of the individual or group of individuals, but of the entire
human race. No amount of works of art or literature, in
any land can be regarded as the justification of Islam so
long as wrong, injustice and intolerance remain. No
victories of war or peace, however brilliant, can be
quoted as the harvest of Islam. Islam has wider objects,
grander views. It aims at nothing less than universal
human brotherhood Still, as a religion, it does encourage
human effort after self, and race, improvement more
than any other religion and since it became the power in
the world, it has produced cultural results which will
bear comparison with the results achieved by all the
other religions, civilizations and philosophies put
together. A Muslim can only be astonished at the
importance, almost amounting to worship, ascribed to
works of art and literature (which one may call the
incidental phenomena of culture) in the West; as if they
were the justification, and their production the highest
aim, of human life. Not that Muslims despise or ever
should despise, literary, artistic and scientific
achievements, but that they regard them in the light of
blessings by the way, either as aids to the end or
refreshment for the wayfarer. They do not idolize the aid
and the refreshment.

The whole of Islam's great work in science, art and
literature is included under these two heads: aid and
refreshment. Some of it, such as the finest poetry and
architecture, falls under both. All of it recognises one
leader, follows one guidance, looks towards one Goal.
The leader is the Prophet (p.b.u.h.), the guidance is the
Holy Qur'an, and the Goal is Allah.

By Islamic culture, I do not mean the culture derived
from whatever source and attained at any given moment
by people who profess the religion of Islam, but the kind
of culture prescribed by a religion of which human
progress is the definite and avowed aim.

No one who has ever studied the Qur'an will deny that it
promises success in this world and the hereafter to men
who act upon its guidance and obey its laws, that it aims
at nothing less than the success of mankind as a whole;
and that this success is to be attained by cultivation of
man's gifts and faculties.

If any development in Muslim society is not sanctioned
by the Qur'an or some express injunction of the Prophet,
it is un-Islamic and its origin must be sought outside the
Islamic polity. The Muslims cannot expect success from
their adoption of it, though it need not necessarily
militate against success. If any development is contrary
to an express injunction of the Qur'an, and against the
teaching and example of the Prophet, then it is
anti-Islamic. It must militate against success, and
Muslims simply court disaster by adopting it.

Certain art forms were discouraged by Islam at the
beginning, because of their association with the
idolatrous worship of the pagan Arabs and its vicious
orgies, the utter extirpation of which was necessary for
the progress of the race. But the discouragement of
certain art expressions and encouragement of others
were both, like the works of art produced, regarded as
subsidiary. The culture of Islam aimed not at beautifying
and refining the accessories of human life, it aimed at
beautifying and exalting human life itself. There is today
a large and undoubtedly intellectual school of thought in
the West which seems to hold that the production of fine
works of art by a small minority of a community as
sufficient reason for acclaiming the civilisation and
culture of the community, even though the huge majority
of its members may be forced by the social order under
which they live to lead ugly and degraded lives. Nay,
there is an intellectual school of thought which seems to
hold that the production of fine works of art by a
minority of many nations as sufficient justification for
condemning the majority to conditions of perpetual
ugliness, servitude and degradation.

Some of you will no doubt remember a discussion in the
English press some years ago. The question was this:
Suppose a famous and very beautiful Greek statue,
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unique of its kind and therefore irreplaceable, is in the
same room with a living baby, and the room catches fire;
it is only possible to save one or the other. Which
should be saved? Very many correspondents, men of
intellect and good position, I remember, held that the
statue should be saved and the child left to perish. Their
argument was that millions of babies are born every day,
whereas masterpieces of old Greek art could never be
replaced. That is a view no Muslim could have taken, the
very latest, cultivated form of idol worship.

Islam foresees, and works for, a radiant future for the
human race. And although every Muslim holds his own
life cheap in the service of Allah, which is the service of
humanity, he would never dream of sacrificing a human
life, however seemingly insignificant, to the work of
human hands. The adoration (it amounts to that) of works
of art is due to disbelief in Allah's guidance and His
purpose of mankind. These things are the best that man
has produced in the centuries. Beauty is decreasing,
human beings are deteriorating, (so runs the argument)
therefore, we must cling to those beautiful productions
of the past as the one ideal left to us. That is pessimism,
and Islam is optimistic - optimistic not with the
"optimism" satirized by Voltaire in the character of Dr.
Pangloss, the absurd philosopher, who kept exclaiming
"Tout est pour le mieux dans le meilleur des mondes
possibles." (All is for the best in this best of possible
worlds). That is the kind of remark which passes with the
unthinking for optimism, but it is really fatalism, which
is a form of pessimism, and Islam is not fatalistic. Yes,
I repeat that statement. In spite of all that has been said
and written of the fatalism of the Muslim Islam is not
fatalistic in the generally accepted meaning of the world.
It does not bid man accept the existing conditions as a
necessary evil, but commands him never to cease
striving for improvement.

Islam is a religion, which specifically aims at human
progress, and shows the proper way of it in a number of
commands and prohibitions covering every avocation of
man's daily life, his social life and politics as well as
every prompting of his mind and spirit. These commands
and prohibitions have been codified into a complete
social and political system. It is a practicable system, for
it has been practised with success, which is the great
astonishment of history. Many writers have tried to
explain away the amazing success of Islam by ascribing
it to outside causes - weakness of the surrounding
nations, free use of the sword, the credulity of the times,
and so forth. But how would they explain away the fact

that so long as the Muslim implicitly obeyed a particular
injunction of the Sacred Law they succeeded in the
sphere of that injunction, and whenever they neglected to
obey . . . it failed. And who would they explain the fact
that many non-Muslims, doing what the Muslims are
enjoined to do, have always succeeded in that special
direction, except by the supposition that the injunctions
of the Qur'an and the Holy Prophet are laws for all
mankind - natural law which men transgress at their peril,
or rather at the peril of the race?

It was because those laws could not be found out by
individual experiment, and could only partly be detected
in the long run of history by a student and a thinker here
and there, that thy required to be revealed by a Prophet.
Otherwise they are as natural as the physical laws which
govern our existence evidently and which none would
dream of disputing.
Other religions promise success in another life to those
who qualify themselves for it by privation and austerity
on earth. Islam promises success and fruition in this life,
just as much as in the other, to all men, if they will but
obey certain laws and plain rules of conduct. The
division between this world and the other vanishes for
the true Muslim, since Allah is the Lord of the Heavens
and the Earth, the Sovereign of this world just as much as
of the others. The other life has its beginning now, and
not at death for all who perform the act of Al-Islam, that
Self-Surrender to the Will of God which the Holy
Prophet meant when he advised us: "Die before you die."

The success in this world promised by Islam is not the
success of one human being at the expense of others' nor
of one nation to the detriment and despair of others, but
the success of mankind as a whole. Five times a day,
from every mosque in the world, the call goes forth:
"Come to falah! Come to falah!"

The Arabic word "falah" means success through
cultivation. And there is another Arabic word, in
common use among Muslims, of which the original
meaning is often forgotten in its technical application:
'Zakat' meaning, "cultivation by pruning," or "causing to
grow straight" It is the name given to the Islamic poor
rate, so frequently enjoined in the Qur'an as a duty equal
to worship, which truly was a cause of cultivated growth
to the community.

"A tax shall be taken from the rich and given to the poor,"
said the Prophet (may God bless and keep him). When
that tax was regularly collected, the condition of Muslim
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society became such that though the dispensers of
"Zakat" sought far and wide, no proper objects of "Zakat"
that is, destitute and ignorant Muslims, could be found
and the money was expended upon works of public
benefit.

In the Holy Qur'an we read:

"He is indeed successful who causeth it (the
human soul) to grow aright, 
And he indeed a failure who stunteth and
starveth it."

And again

"He is successful who groweth 
And remembereth the name of his Lord, so
prayeth."

Some may think that these are mere religious aspirations
and expressions apart from life. Islam is nothing if not
practical, and the expressions have been no dead letter in
Islam, since they were translated practically into a
system of organized relief and charity upon the grandest
scale ever attempted, and solved all social problems in
the Muslim world for centuries. The Qur'an informs us
that true religion is practical, not theoretical or formal.
 

"It is not righteousness that ye turn your faces
to the East and the West, but righteous is he
who believeth in Allah and the Last Day and
the Angels and the Scripture and the Prophets,
and giveth his wealth for love of Him to
kindred and to orphans and to the needy and
the homeless and to beggars and to set slaves
free, and those who keep their promise when
they make one, and the preserving in the
adversity and tribulation. These are they who
are sincere. These are they who keep from evil"

"Those who believe and do good."

How often does that phrase occur in the Holy Qur'an? 

"Those who believe and do nothing" cannot exist in
Islam. “Those who believe and do wrong is
inconceivable, for Islam means  surrender to God's
w i l l , and so obedience to His Law, which is a law of
effort not of idleness. There was no distinction between
secular education and religious education in the great
days of Islam. All education was brought into the

religious sphere. 

To quote a recent European writer: "It was the glory of
Islam that it gave to other sciences the same footing
which it gave to the study of the Qur'an and the Hadith
and Fiqh (that is, Muslim jurisprudence), a place in the
Mosque." Lectures on chemistry and physics, botany,
medicine and astronomy were given in the mosque
equally with lectures on the above named subjects. For
the mosque was the university of Islam in the great days,
and it deserved the name of 'university,' since it
welcomed to its precincts all the knowledge of the age
from every quarter. It was this unity and exaltation for all
learning, which gave to the old Muslim writers that
peculiar quality which every reader of them must have
noticed, the calm serenity of orbed [dauntless] minds.

In Islam, there are no such term as ‘secular and
religious,’ for true religion includes the whole sphere of
man's activities. The distinction drawn in the Holy Qur'an
is between good (that which is helpful to man's growth)
and evil (that which is detrimental and noxious to it).
Islam is a rational religion. It has no place for the man
who can say, with St. Augustine: "Credo quia absurdum
est" . . .I believe because it is incredible. Again and again
the Qur'an denounces irrational religion as a religion that
is evidently false. Again and again it appeals to man to
use his reason and especially his common sense in
religious matters. All historical experience goes to
prove that a large measure of free thought is absolutely
necessary to human progress, and at the same time that
nations which lose faith in God, deteriorate. Are the two
things, the living faith in God and the large measure of
free thought, incompatible?

A considerable school of thought in the West seems to
think that they are incompatible, yet Islam has proved
that they are perfectly compatible. In the early and
successful centuries of Islam, an intense faith in God
was combined with free thought upon every earthly
subject, for Islam held nothing upon earth so sacred as to
be immune from criticism. There was only One
Supernatural, only One Incomprehensible, Whose Unity,
having been once accepted, admitted of no further
discussion. He was One for all Beneficent and Merciful
towards all alike, and He had bestowed on man the gift of
reason, which is extolled by Muslim writers as the
highest gift, to be used quite freely the name of Allah,
that is to say, with the purpose of pursuing what is good
and eschewing what is evil, for which the Sacred Law
affords guidance and safeguards. 
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There is no priesthood in Islam. All the prerogatives and
responsibilities which in other religions have been
abrogated to a priesthood, in the system of Islam are
vested in the individual human mind. So the most wise
and learned men became the natural leaders.

An unenlightened mind would be a sorry lamp to light
the steps of any man or woman, and so this exaltation of
reason carried with it the command for universal
education. The Prophet himself said:

"To seek knowledge is a duty for every
Muslim (male) and every Muslimah
(female)."

Universal education both for men and women thus
became the Sacred Law of Islam thirteen centuries
before it was adopted by the civilisation of the West. He
also is reported to have said (though the saying is not
well authenticated: 

"Seek knowledge though it to be in China."

And the following well authenticated saying shows the
importance not only of acquiring knowledge but of
spreading knowledge among the people: 

"Verily Allah doth not keep knowledge as a
thing apart that He withholdeth from His
servants, but He doth keep it in the grasp of
men of knowledge, so that if He shall cause
not a man knowledge to remain, mankind
will make foolish heads, and they will be
questioned and give fatwas, and they will err
and lead others into error."

The picture is too clearly of the present condition of
Islam, when we have plenty of narrow theologians, for us
to doubt, but that the meaning of the word ‘knowledge’
as here used in something wider and more human than
the knowledge they possess.

He [the holy Prophet Muhammad, p.b.u.h.] said:

! "The ink of scholar is more holy than the blood
of martyr."

! "An hour's contemplation and study of God's
creation is better than a year of adoration."

! "He dieth not who seeketh knowledge."
! Whosoever revereth the learned, revereth me."
! "The first thing created was reason."

! "Allah hath not created anything better than
reason. The benefits which Allah giveth are on
account of it, and understanding is by it; and
Allah's displeasure is caused by it, and by it are
rewards and punishments."

! "To listen to the words of the learned and to
instil into others the lessons of science is better
than religious exercises."

! "He who leaveth his home in search of
knowledge walketh in the path of Allah."

! "Acquire knowledge. In enableth the possessor
to distinguish right from wrong; it lighteth up
the path to Heaven. It is our friend in the desert,
our society in solitude, our companion when
friendless. It guideth to happiness, it sustaineth
in adversity. It is an ornament among friends,
and an armour against enemies".

! "Lo! the angels offer their wings to the seeker of
knowledge."

! "Are those who have knowledge on an equality
with those who have no knowledge?"

! "The preferment of the learned man above the
devotee is as my preferment above the lowest of
you."

! A man may have performed prayers, fasting,
almsgiving, pilgrimage and all other religious
duties, but he will be rewarded only in
proportion to the common sense, which he
employed. And he said that "he who has learning
but knows not how to apply it to the conduct of
life is "like a donkey carrying books."

Neither the Holy Qur'an nor the Holy Prophet ever
contemplated the existence of an ignorant Muslim.
Indeed, "ignorant Muslim" is a contradiction in terms. In
the great days of Islam, an ignorant Muslim, like an
indigent Muslim, could hardly have been found. 

Islam brought back religion into its proper sphere of
action, which is daily life. The light of Allah, spoken of
in the Qur'an, is known to everyone who follows Allah's
guidance, for it is the light of every day transfigured and
glorified by the knowledge of His immanence. The aim
of religion is not a  far distant object situated in a future
life; it is present here and now, in service of our fellow
men. The idolaters of Arabia kept asking the Holy
Prophet for some miracle that might enforce the truth of
what he said: 

"And they say: what manner of a messenger
of God is this who eats food and walks in the
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bazaars? Why is not an angel set down to be
a warner with him?" 

"Or (why is not) a treasure bestowed on him?
(Or why) hath he not a paradise from which
he eat? The evil doers say: Ye are but
following a man bewitched."

And Allah answered the evil-doers in words, which
plainly show that miracles are not a proof of the divine
messenger, who must appeal to men's reason, not their
senses or their curiosity. 

"We sent not before thee any messengers but such as
verily did eat food and walk in the bazaars."

That is to say, all those Prophets of old of whom the
people thought as supernatural beings had been men
appealing to the minds of others in God's name. 

Miracles, according to the teaching of Islam, are not the
proof of divinity, much less do they violate the laws of
nature which are themselves divine, being ordained of
God. These are evidences of a certain stage of human
progress towards the Goal, at which laws hidden from
multitude become apparent. Many miracles are related of
Muhammad (God bless him!) but no Muslim would think
of quoting them as a proof of his divine mission. The
message and the work achieved - the Qur'an and the Holy
Prophet's preaching, and their consequences - speak for
themselves, and are above all miracles. 

It is, of course, a fact that the majority of professed
Muslims are ignorant and superstitious today, accepting
a vast mass of legends and absurd beliefs. But where
man's mind is so exalted in the standing orders of the
community, vain beliefs are always threatened with the
sword of scepticism. Indeed a large proportion of this
mass of legend and superstition merely represents the
science of a bygone day. The spirit of Islam aspects it to
be superseded by the science of today; for the Muslim's
mind is free in all affairs of the earth, provided that he
complies with certain rules of conduct imposed with a
view to his bodily, mental, and spiritual health; and it is
his duty to explore the science of his day, and to accept
what his mind approves of it. Aye, even though it
dissipates beliefs or fancies long accepted among
Muslims. It cannot touch his creed: "There is no god
except Allah, and Muhammad is the Messenger of

Allah" A creed which that grand old sceptic, Gibbon,
pronounced to be "composed of an eternal truth and a
necessary fiction." Even he had to confess that the
"fiction" had been justified in the historic sequel. 

There is a great and growing tendency in the Muslim
brotherhood to distinguish once and for all between the
living body of Islamic teachings and the folklore, which
has been thrown about it like a garment of an antique
fashion. How little the discrimination of the robe affects
the faith will astonish only those critics, who misled by
the practice of Christianity, have identified the latter
with the former, which Muslims never did. 

In the Qur'an, men are bidden to observe the phenomena
of nature, the alternation of day and night, the properties
of earth and air and fire and water, the mysteries of birth
and death, growth and decay - evidences of a law and
order which man never made and which man can never
bend or alter by a hair's breath - as proof that man is not
the sovereign of this world. His province of free-will,
research and fruitful effort is but a delegated power
within an absolute sovereignty, which absolute
sovereignty belongs to Allah, the Creator and Sustainer
of the Universe, the Lord of all the Worlds. Man does
not, as a rule, realise the marvels of his nature condition
and of the providence surrounding him, because they
never fail him. Surrounded by a wonder of creative
energy which never fails; placed in universe subject to a
code of laws which are never broken; manifestly subject,
being unable to inhale a breath, or lift a finger or speak
a word or think a thought without obeying laws he never
made; man in general thinks but little of such matters,
absorbed in the interest of his own restricted sphere of
energy, like any insect. Idolizing his own restricted
sphere, he looks for a providence, which will back him
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in his special aims, oblivious of the needs of the whole
creation and of the purpose of the Creator. 

Obviously, if we admit that there is a Creator and
purpose, we must not expect special treatment, but must
seek to conform to the divine will and purpose in
creation, then only can we hope for success. 

"Nay, verily man is rebellious 
That he deemeth himself independent 
Verily unto thy Lord is the return." [Qur'an
96:6-8]

Some years ago there appeared a book written by a
Scottish divine - not a very interesting book, which made
a little stir in the English-speaking world. It was called
"The Natural Law in the Spiritual World." I only
mention it on account of the title, because the revelation
of Islam might be more aptly described as: "The Natural
law in the Spiritual World and in the Social world and
in the Political world." It is to the natural laws which
govern man's physical existence that Islam appeals for
proof of Allah's actual Kingship, and then goes on to
show how laws precisely similar govern man's spiritual
and collective life. All the miracles related to all the
Prophets and saints are held so unimportant that belief in
them is not obligatory. All that is obligatory is belief in
Allah's universal sovereignty and in the mission of
Muhammad (may God bless and keep him!) and all other
Prophets as His human messengers. It was this natural
and reasonable basis of Islam which made the greatest of
German poets, Goethe, exclaim, after reading a
translation of the Qur'an: If this is Islam, then every
thinking man among us is a Muslim. 

A section (the most vocal section) of the modern world
would object to Islamic Culture on the grounds that it is
unsuitable to modern thought and conditions. Being
founded on principle, not democracy or aristocracy or
plutocracy, or any other system which has been tried in
modern times, but is founded on the principle of pure
theocracy. 

It is not a remote ideal of theocracy to be contemplated
only at hours of worship and forgotten at all other hours;
but it is an actual, practical, complete theocracy
acknowledged and obeyed at all times. A great European
statesman is credited with having said: "The Almighty has
no part in practical politics," and the chief defect in
European politics is, evidently to those who study recent
history, that it makes no allowance for the unforeseen

event, the Act of God, upsetting careful plans. 

Allah's law of consequences still operates; the
consequence of good is still good and the consequences
of evil, evil in the long run, however much men close
their eyes to the fact that the Russian Revolution and the
failure of the Greek attempt in our own time upon the
life of Turkey are two out of many instances of the
unforeseen event (the act of God) frustrating ambitions
and well laid plans of statesmen, which seemed to be
certain of success humanly speaking. 

Indeed, to me it seems that, the position of the modern
world is not at all different from that of the mediaeval
world with regards to the Kingdom of Allah as preached
and, to some extent, established by Islam. The objectors
simply argue on a false analogy. Because the ideal of
theocracy which prevailed in Europe in the Middle Ages
happened to be associated with miraculous legends and
church ceremonies and regarded as refuge from a
wicked world. Those people postulated that all theocracy
must be impractical, a hermit's or fanatic's dream.
Miracles have been discredited by modern science, and
men have come to think of the exploitation of the riches
of this world and of the improvement of their own
position in it as a duty. 

The best think less of improving their own condition,
than of improving the condition of their fellow men.
Thus an ideal of theocracy based on the miraculous, and
so remote from actual human needs (which was in its
very nature pessimistic) regarding this world as the
devil's province and bidding all who sought salvation flee
from it, may truly be regarded as antiquated and
unsuitable to modern circumstances. Not so an ideal of
theocracy based upon the natural and the actual. 

Such an ideal is the crying need of modern life to check
its suicidal selfishness - an ideal of which the
foundations cannot be shaken by the discoveries of
science or the thought of man, for they are in nature
itself. The greater the wonders of the natural world as
revealed by the progressive work of science, the more
triumphantly is Allah's Majesty and Providence and
Sovereignty made clear to the true Muslim. So long as
natural laws stand firm, and certain consequences (good
or evil) follow certain acts of men and nations. So long
must stand the need for man to recognise a higher will in
human life and a purpose of his own. So long must stand
the need of man's surrender to that higher will and
purpose - which is Islam, as the Qur'an teaches - if he
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would succeed. 

Islam offers a complete political and social system as an
alternative to socialism, fascism, syndicalism,
bolshevism and all the other 'isms' offered as
alternatives, to a system which is manifestly threatened
with extinction the system of Islam has great advantage
over all those nostrums, that it has been practised with
success - the greater the success the more complete the
practice. Every Muslim believes that it must eventually
be adopted in its essentials by all nations, whether as
Muslims or non-Muslims in the technical sense, because
its laws are the natural (or divine) laws which govern
human progress, and men without the revelation of them,
must find their way to them in course of time and
painfully, after trying every other way and meeting
failure. 

The system of Islam promises peace and stability where
we now see the strife of classes and of nations and
nothing steadfast. It would surely be mere folly on the
part of any one to refuse even to study the advantages or
disadvantages of such a system merely because it is a
system founded on the thought of God, and claiming to
have been revealed by a Messenger of God. That would
be sheer bigotry of atheism. 

But it is not only because it is theocratic that the Islamic
system of human culture is despised. It is because of the
position and conduct of the Muslims in the world today
and yesterday and for many yesterdays Christendom in
the Middle ages could not consider it because
Christendom was then in bondage to the priests who then,
as to day, called Muhammad (may God bless him!) "the
false Prophet," and would not allow anyone even to think
that his religion might hold anything good and useful to
mankind. And the tradition of war between the followers
of the two religions has been a mighty barrier until the
present time, perpetuating intolerance. Today, when the
barrier is practically down, the position of the Muslims
in the world its not such as to lead outsiders to suppose
that such men know the secret of the way of human
progress. The conduct and condition of Muslims now is
very bad advertisement for the teaching of Islam. It is not
astonishing if people, seeing it, should turn away and
think Islam to blame far their abasement. The point is,
that Islam is not to blame for this, any more than
ecclesiastical Christianity is to be praised for the present
material progress of Christendom. Christianity had a
priesthood and no freedom of thought. The centuries in
which the Christian Church was supreme are now

referred to as Dark Ages. Islam had no priesthood, it had
freedom of thought, and the ages when Islam prevailed in
all its purity were the ages of a singularly clear and
brilliant light. It is their falling away from pure Islam
which has brought ruin to the Muslims, their acceptance
to something indistinguishable from a priesthood. Or in
the words of Qur'an, their "taking others for their idols
besides Allah", their pleasure in the scholastic quibbles,
their neglect of advice to seek knowledge every where as
a religious duty, their denial of free thought and their
distrust of reason. At a certain period of their history,
they began to turn their backs upon a part of what had
been enjoined to them, they discarded half the Shar'iah
- the part which ordered them to seek knowledge and
education, and to study God's creation. And the
Christians of the West about the same time, began to set
according to that portion of the Shar'iah which the
Muslims were discarding, and so advanced in spite of all
the anathemas of their priesthood. The reason why it was
ordained that there should be no priesthood in Islam is
because ecclesiasticism is an enemy to human progress,
and, therefore, opposed to true religion, of which the
aim is shown in the Qur'an to be the progress and the
liberation of humanity, not its stagnation and
enslavement. Muslims all over the world are now awake
to this; they knew that their humiliation is their own
handiwork, and they see that they can only regain a noble
status in the world by a return to Islam. 

You may think that in this lecture I have wandered off
from my appointed subject, which is culture, into the
religious field. Islamic culture is so intricately bound up
with religion, so imbued with the idea of Allah's
universal sovereignty that I could not treat the subject
properly without first giving you the indications I have
given in this first address. In its grandeur and in its
decadence, Islamic culture (whether we survey it in the
field of science, or of art, or of literature, or of social
welfare) has everywhere and always this religious
inference, this all-pervading ideal of universal and
complete theocracy. In all its various productions (some
of them far from being what is visually called religious)
this is evident. It is this, which makes Islamic
nationalism one with internationalism. For, acceptance
of the fact of Allah's universal sovereignty entails
acceptance of the complementary fact of universal
human brotherhood. 


